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In this paper, I pursue two related goals.  The first is to locate the Moravians in the context of other dissenting Protestant groups that emerged in the later seventeenth and early-to-mid 18th centuries, especially Halle Pietists.  Despite some conflict among the groups, they shared parallel developments as well as common roots.  The second goal is to answer the question why these groups emerged when they did.  The answer, I believe, lies in a complex response by Moravians and others to rapid social, economic, and cultural changes that were taking place around them.  Central to the thought and practices of each group was an embrace of certain features of that world, and a rejection of others.  Dissenters  rejected what they interpreted as growing materialism, status-seeking, and frivolous consumption in their increasingly prosperous societies.  At the same time, they embraced new opportunities for travel, communication, settlement, and missionary work.  In seeking different models for their conduct, they relied on a variety of interpretations of New Testament belief, practice, social structure, and separation from “the world.”

I first consider the emergence and development of Pietists and Moravians in Saxony.  I then examine the culture that they reacted against.  Finally, I discuss aspects of the changing world, especially activity overseas, that they embraced.

The Pietists and Moravians in Saxony
Saxony was an important base for both Pietists and Moravians.  It was here that they emerged as distinctive groups, had formative struggles with the secular and ecclesiastical authorities, and developed their identities as groups that resisted and fled the ways of the world.  Zinzendorf eventually broke with the Halle Pietists, and was to be involved in intense struggles with them.  However, through the 1720's he followed Halle models on various levels and remained friendly with Halle, even as a distinctive Moravian organization emerged on his estate in southeastern Saxony.  Even after the break, he, like Francke and Spener before him, dealt with the opposition by the Electoral court and ecclesiastical authorities in establishing Herrnhut as a Moravian center.
  More generally, Moravians’ and Pietists’ relationship to mainstream society was similar in many regards.  

Pietism emerged as a protest movement in Dresden and Leipzig in the 1680's and early 1690's, under the leadership of Philipp Jacob Spener and August Hermann Francke.  From 1686 to 1691, while he was Senior Court Chaplain at the Electoral court, Spener introduced his ideas and built up a devoted following among some noblemen and noblewomen.  These included Zinzendorf’s grandmother, the Baroness Henrietta Katharina von Gersdorff.  At the same time, Spener antagonized Elector Johann George III with his attacks on the flamboyant court culture of the time and, specifically, the Elector’s gluttonous ways.  Eventually, the Elector relocated to a hunting lodge outside the residence in order to avoid his chaplain, and attempted to have Spener dismissed.  Privy Councillors arranged for Spener to be called to Berlin.
  After Spener’s departure, Gersdorff and other nobles at court continued to correspond with and support Spener, and formed a court faction that assisted Pietists within Saxony.  Gersdorff also became the center of a Dresden Pietist network that offered substantial financial and political support for Francke’s Halle institutions.

In Leipzig, Pietism emerged between 1688 and 1690.  Indeed, the term “Pietist” was coined in a pamphlet discussing the activities in Leipzig.  As a student in Leipzig, Francke, inspired by and in communication with Spener, initiated a series of university collegia focusing on practical piety and homiletic practice.  Francke and other students, including Paul Anton and Johann Caspar Schade, invited Leipzig burghers to the collegia, and encouraged the burghers to form their own collegia in 1689 and 1690.  The local and Saxon authorities launched a major investigation, forbade further meetings, and forced Francke and his fellow students to leave Saxony by revoking their stipends and forbidding them to teach.

Spener and Francke found refuge and formed a powerful base in Brandenburg-Prussia, soon becoming establishment figures there.  However, in Leipzig, Dresden, other towns in Saxony and Thuringia, and in imperial cities such as Hamburg, Frankfurt, and Breslau, small numbers of Pietists persisted, conducting their activities quietly while maintaining contact with and receiving encouragement from Halle and Berlin.  This dimension of Pietism, the sense of being part of a close-knit persecuted minority, was to remain important to the self-identification of Pietists even in Halle.  For example, into the 1720's, Francke and affiliates such as Christian Thomasius repeatedly referred to the collegia and their difficulties with the Saxon ecclesiastical establishment.  

Perhaps the largest of the shadow Pietist communities was a closely-knit group of dozens of people in Leipzig.  They established a network that provided patronage, corresponded with and visited Francke, distributed literature sent from Halle to members of the group, and hosted visiting Pietists until at least the 1740's.  Their network, like the collegia of 1689-1690, deliberately transcended social boundaries to include city councilors, merchants, printers, students, artisans, and sub-artisans.  Until 1697, they were informally ministered to by Justinus To”llner, a pastor in the village of Panitzsch, outside Leipzig.
  To”llner was dismissed from his position by the Saxon Upper Consistory because of his insistence that his peasant parishioners give up traditions such as drinking a particularly strong beer in the spring.  To”llner was provided with a position by Francke in Halle, and was financially supported by the Baroness Gersdorff.
  

Nicholas Ludwig von Zinzendorf, born in 1700, was raised by his grandmother and surrounded by Pietists in Dresden and at Gersdorff’s castle in Grosshennersdorf.  The Pietist influence continued when he was sent to Halle to study.  It was interrupted in 1716, when his family sent him to the University of Wittenberg, an anti-Pietist bastion, to study law.  While his noble status probably insulated him from direct attacks, the environment in Wittenberg, which was becoming an intellectual backwater with decreasing student enrollment, must have been a startling change from Halle and Dresden.  In 1722, after his grand tour and after beginning his brief stint as a councillor at Dresden, Zinzendorf received word that Moravians had settled near his estate, Herrnhut.  After he granted them refuge there, more arrived, and in 1727 Zinzendorf turned his full-time attention to the Moravian project.  

It is likely that Pietists in Leipzig and elsewhere knew about and responded positively to the emerging community in Herrnhut.  Although they were close to Francke, the Leipzigers also hosted more radical, separatist Pietists such as the Thuringian “ecstatic maids,” Johann and Johanna Eleonora Petersen, and Hohmann von Hohenau.  It would not be surprising if some met Zinzendorf in Leipzig, since Saxon nobles commonly descended on Leipzig during the fairs that were held three times a year to conduct business and to socialize; and visiting Pietists often made contact or roomed with Leipzig Pietists.  

Even at this early stage, Herrnhut had features that were clearly distinct from those of Halle Pietism.  These were partly due to the initial preponderance of the Moravian Brethren and their ongoing ties to their fellows in Bohemia and Moravia, and partly to Zinzendorf’s power as a noble to house a de facto separatist community on his estate.  With the choir system, in much of their intense language and spirituality, and in the degree of their overall separation from the world around them, the Moravians also departed much more from mainstream society than did the Halle Pietists.  Separatist Pietist communities in Southwest Germany, which Zinzendorf visited, probably influenced him.  

However, Zinzendorf also drew heavily from Spenerian and Halle models.  His conceptualization of Herrnhut as an ecclesiola in ecclesia was based on Spener, and institutions such as the poor school, girls’ school, and pharmacy that he established at Herrnhut in the 1720's built on Halle precursors.  The Moravians who were recruited from outside the Brethren community and eventually dominated the group had personal histories and conversion experiences similar to those of Halle Pietists.  Less directly, it seems that there were supporters of Herrnhut in Dresden who conducted typically Pietist meetings.  “Bohemian conventicles” conducted in Dresden from 1728 onward, which were linked to Herrnhut, seem to have emerged from a long line of Pietist conventicles that had been held in the city since 1690 and wre investigated by the Upper Consistory as an ongoing threat to church order.
  

Finally, as has often been mentioned, the Moravian emphasis on mission, first in Bohemia and Moravia, and soon throughout the world, was inspired partly by the missionary program of Halle Pietists.  The emphasis actually parallels developments in Halle.  While missionary projects had been important to Francke and others early on, they assumed a much greater importance institutionally and in Pietist thought beginning in the later 1720's, after Francke’s death.  Perhaps partly because the Stiftungen had become so well established, and partly because of a generational shift, Halle leaders and their followers seem to have placed less emphasis on their own underdog status and more on converting others.

The world they rejected
Society and culture in the two major Saxon cities, Leipzig and Dresden, embodied “the world” that both Pietists and Moravians wanted to flee.  What was this society like?  Much of the dissenters’ ideas and language went back to the books of the New Testament, and many of the issues important to them were basic to all the Protestant churches and even Christianity generally.  Moreover, their writings were often couched in generic scriptural language.  This makes it difficult to discern the specifics of the culture around them, and the extent to which the developments they condemned really were occurring.  Therefore, referring to cultural developments of the time, especially to what historians of music, art, and architecture have discussed as the flowering of high Baroque and early Enlightenment culture, will be useful in pinpointing Pietists’ and Moravians’ environment.  

Culture and society really were changing rapidly in the late 17th and early to mid-18th centuries.  In the 1680's, Saxony and much of the rest of central Germany were finally fully emerging from the economic and social ravages of the Thirty Years’ War (a trope, but one which holds), and were entering a long period of peace and prosperity.  Leipzig, Frankfurt (where Spener had been active before he was called to Dresden), Hamburg, and Breslau were major trading centers which experienced major growth in their participation in world-wide trade.  Contemporaries witnessed an influx of money into the urban economies, increasing travel on the part of merchants and others, construction booms, and also some sense of insecurity brought on by the rapidity of this change.  Populations grew rapidly, and the cities’ economies became increasingly integrated into long-distance trade networks that extended to the New World and Asia.

The aspects of the change that Pietists and, to a lesser extent, Moravians reacted against were the consumption of luxury items and new forms of secular entertainment that this trade and prosperity gave rise to.  The dissenters condemned dancing, fancy dress, wasting afternoons drinking coffee and tea in the company of friends and acquaintances, spending time in coffee houses, smoking tobacco in groups in the evening, and attending the opera and other secular music.  They interpreted all of these activities not only as manifestations of social pride on the part of their fellow urbanites, but also as activities which, although technically spiritually harmless (adiaphora), in practice often led to sinful behavior.  

The early Enlightenment moral weeklies, which were published in the trade cities, also criticized the new consumption and pursuit of secular entertainment, and also linked fashion, secular culture, and status-seeking.  Der Patriot of Hamburg and Gottsched’s Vernu”nfftige Tadlerinnen of Halle and Leipzig satirized the amounts of time and money that many young, well-off people spent on fashion and entertainment in attempt to project an unsuitably high status.  They suggested that the youths’ time could be much better spent in reading serious, edifying literature, in working, and especially for women, in raising their children in accordance with early Enlightenment ideas.

Both dissenters and early Enlighteners were responding to real changes.  For example, the first coffee house in Leipzig was opened in 1694, and by 1725 there were eight.  Other large towns followed similar timetables.  The Leipzig fairs increasingly became magnets for street performances of all kinds.  New secular musical offerings were greatly expanded.  The Leipzig Opera operated from 1693 to 1720, and provided an institutional space for the composition and performance of the leading musical styles of the time: Italian and French-style coloratura singing, aria form, and virtuoso instrumental playing.  By 1700, the coffee houses were hosting regular performances by collegia musica, music groups made up largely of University students.

Culture blossomed not only in the trade cities.  The court at Dresden became one of the leading cultural centers of the Holy Roman Empire by the 1680's.  Cultural patronage was a major way for the Electors to express their absolutist goals, and it was a personal passion for all of the Electors of the time, especially Johann George III (r. 1680-1691), August “the Strong” (r. 1694-1733), and his son August II (r. 1733-1763).  Performances at the court opera glittered; August the Strong in particular encouraged a lavish festive life that included Carnival celebrations; and each ruler pursued an ambitious architectural and art collecting program.

Tastes in music and fashion were also beginning to change more quickly than they had previously.  By 1700, there was a growing expectation on the part of audiences, musicians, and patrons that music be newly composed for important occasions, and style became more international.  Musicians complained about this.  For example, in 1730 J.S. Bach, then working as cantor in Leipzig, wrote, “the state of music is quite different from what it was, since our artistry has increased very much, and the taste has changed astonishingly, and accordingly the former style of music no longer seems to please our ears ... it is, anyhow, somewhat strange that German musicians are expected to be capable of performing at once and ex tempore all kinds ofmusic, whether it come from Italy or France, England or Poland.”
  In 1722, Georg Philipp Telemann, then working in Hamburg, had made a similar complaint.
  The expectation of newly composed music, and the level and frequency of its performance, were highest in the large towns and at courts.

Interestingly, both those who most embraced the new culture and those who rejected it were young, often in their twenties.  The most ardent opera-goers and frequenters of coffee houses were unmarried young men and women.  Many of the musicians at the forefront of high Baroque musical innovation from 1700 to the 1750's, like Telemann, were students at the University.  Similarly, many early and later Pietists and Moravians converted and became active early in their lives.  Most of the student leaders of the collegia in Leipzig in 1688-1690 were in their late twenties.  Many of their burgher followers were also young, although others were middle-aged.  Zinzendorf was only in his early twenties when the Moravians began arriving at Herrnhut.  Many people who became Moravians then and later were young as well, some running away from home as teenagers.  Earlier, in England, William Penn had resisted attempts by his family to steer him away from Quakers when he was a student and on his European tour.

It is difficult to determine what explains this phenomenon.  On both sides of the cultural divide, young people were often rebelling against their parents in becoming musicians, opera fans, or dissenters.  They were responding to a culture which was just developing as they entered adolescence.  That is, they were not responding in dismay as adults to changes in the world they had grown up in.  Perhaps this is the key: at least one study has shown that in the present, most people only fully absorb new musical, food, and fashion styles until they reach their mid or late twenties.
  Thus, the steadily evolving music of the high Baroque made most sense to young people.  And Pietist forms of association can be seen in positive terms as new, alternate forms of sociability, as well as in negative terms as rejections of the mainstream.

Not only the general culture around them, but also what they perceived as the corruption of public worship services by the entry of modern consumption and status-seeking, alienated Pietists and Moravians.  The dissenters argued that contrary to developments around them, the religious realm should be different from “the world.”  The Pietists’ emphasis on relatively egalitarian interactions among social groups and between men and women in the collegia pietatis and later networks, and the Moravians’ choirs, temporary adoption of communal property ownership, and encouragement of female leadership roles and spirituality, thus went hand in hand with deemphasizing luxury and consumption, markers of social pride.  Pietists were especially critical of liturgical innovations, with Pietist writers pursuing a written campaign against adiaphora and a range of other practices from the 1690's to the 1720's.  For example, in 1695 the Pietist student Johann Christian Lange wrote of services in Leipzig: “During services and especially during communion, a public disgrace and abomination is carried on through excessive opulence in dresd, fashionable styles and manners, fleshly shoving for precedence, and the envy and jealousy awakened by all these.”
  Johann Caspar Schade, like many other Pietists, complained that church attendance was a ritual empty of religious significance for most people, and that there was no difference between Sunday and the everyday.
  Moravians seem to have devoted less energy to criticism, but they developed rituals and emphases that represented much more of a departure from the norm: foot washing, the love feast, and pew seating by choir rather than by gender and pew type (bench and regular seat), the typical Lutheran practice which mainstream Pietists did not challenge. 

Just as they did in their reactions against secular consumption and entertainment generally, the dissenters were responding to real changes in the liturgy and individual conduct in church.  The high Baroque worship service became a feast of visual and aural plenty:  the churches became increasingly richly decorated with new altars, hangings, paintings, and pews.  People wore their best clothes to church, visited with friends, and flirted before taking their seats.  Music became increasingly elaborate, and the latest in Italianate operatic style that was so popular in the opera and coffee houses was imported into the cantata and other music of the service by Leipzig composers such as Telemann, J.S. Bach, and others.

The world they embraced
While they rejected many aspects of the changing culture around them, Pietists, Moravians, and others embraced opportunities and even became pioneers in areas that were newly opening to European influence.  The Anglo-American world became an important arena for the Moravians and others.  Quakers in particular provided Moravians with the great opportunity to establish New World bases in Bethlehem and beyond.  The dissenting groups emerged at a time when it became possible for them to establish a presence around the world.  The displacement of the Dutch and Swedes in the mid-Atlantic region helped pave the way for Quaker colonists who were facing harassment in Restoration England, and who in turn invited German settlers and missionaries.  An era of relative great-power stability from 1713 to the mid-1750's in the Atlantic world allowed for the great wave of migration to the mid-Atlantic, Shenandoah Valley, and North Carolina that Moravians and Pietists were part of.
  

Expanding trade and political connections with Eastern and Southeastern Europe and elsewhere also provided some, albeit tenuous, support for Moravian and Pietist missionaries in these areas.  Moravians emerged as the champions of worldwide missionary activity among Protestants, travelling as far as Greenland, the Caribbean, and the Caucasus, as well as Eastern Europe and the Near East, and working more extensively with Native Americans than any other group.  Halle Pietists and, before them, Quakers, were also active in many of the same regions.
  And Labadists briefly established a presence in Suriname.

The dissenting movements had a cosmopolitan and scattered character even before they left Europe.  Moravians and others identified as members of diasporas, members of small and sometimes persecuted minorities that were closely linked in spirit to fellows in other places.  Many had moved one or more times even before their conversion experiences.  In the 1720's, the Moravian church actually arose as a result of a stressful migration to Zinzendorf’s estate.  Such moves may well have predisposed Moravians and others to further travel.

Moravians, Halle Pietists, and Quakers, as well as Puritans, each established powerful, modern communication networks to bridge geographical distances and enhance a sense of cohesion.  Letters circulated, and, like travel diaries, spiritual autobiographies, and journals, were often published in modified form in newsletters.  Centers in Herrnhut and Bethlehem, Halle, and London devoted considerable attention to collecting, preserving, and circulating news of their far-flung brethren.  

Ironically, even as they blazed new trails, these world travellers do not seem to have seen themselves primarily as innovators.  Instead, they were focused on using the New World to escape the increasing moral dangers of the Old World.  More importantly, they modelled their activities literally on ancient models, most importantly the New Testament apostles and disciples.  The Atlantic world and the East replaced the Meditteranean as a travel venue; Southeast Asians, Native Americans, and fellow German and English colonists replaced the inhabitants of the Roman Empire as targets of conversion.

The act of travelling was important to all the groups, and probably to the Moravians more than any other.  It was when they were on the road that they most clearly saw themselves as walking in the disciples’ footsteps, suffering physical and spiritual hardship as well as encounters with people hostile to their cause.  Moravians actively sought out difficult, backcountry areas in which to travel, sometimes areas where few, if any western Europeans had been before.  They recorded their journeys in minute detail in travel diaries, many of which were circulated to broad audiences in the form of newsletters.  Furthermore, travel was integral to the maintenance and expansion of the Moravian network, as well as being closely associated with advancement within the church.  As individuals gradually rose in prominence, they were sent on shorter and longer and more important journeys.  For example, Maria Ziegelbauer, later Spangenberg, who was born and raised in Dresden, began visiting Moravian communities in Germany such as Jena, Berlin, Ebersdorf, and Frankfurt as a widowed sister, at the age of thirty-one, in 1728, a year after her move to Herrnhut.  In spring, 1741, she travelled to London to lead the congregation there with her second husband, August Gottlieb (Joseph) Spangenberg, who was Zinzendorf’s assistant and later successor.  Three years later, the two travelled to the New World to head the Church there; they remained there for five years before returning to Germany.

When they settled in one place or another in the New World, Moravians and others were presented with new opportunities to act in the spirit of the disciples.  While they were usually still in the minority in the regions they lived in, they were able to establish somwhat more secure communities than in Europe.  The different groups developed their own specialties in the New World, which grew out of the issues they had stressed in Europe.  Moravians established bases in Bethlehem, Lititz, and Winston-Salem.  Travel remained important, though, and to some degree all of the settlements were used as departure points for further travel and missionary activity.  Pietists, on the other hand, established more mainstream, traditional Lutheran church structures.  Quakers, building (albeit unevenly) on their pacifist and non-dogmatic reading of Scripture, used their power in Pennsylvania to secure rights for other minorities, and eventually emerged as abolitionists.

        In conclusion, the dissenters found a distinct way to respond to a time of dramatic change.  Moravians, Halle Pietists, Quakers, and others varied in their responses.  But all were intensely aware of the various dimensions of the changes taking place around them, and the opportunities waiting to be seized.  It is not surprising that these groups are still studied disproportionately to their share of the general population: while they relied on scriptural models, they took the lead in helping to transform their world.
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